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identity) was, according to the Buddhist standpoint,
the same individual, as being the product of the
same Karma. And the Buddhist books glow with
the fervour of gratitude in passages where they de-
scribe the self-abnegation of the Blessed One who
submitted to be born again and again, that he mightjv
bring about the emancipation of mankind. For all
through this time, whenever he was re-born as a
man, he might, according to the view even of the
orthodox school, have attained to Arahatship. The
Karma which he inherited would no longer, then,
have been re-individualised. It would have been
dissipated in the good effect which his actions, his
Karma, might have had upon other individuals.
But that particular chain of existence would have
been broken, the Pardmitas would never have been
accomplished, and Gotama would not have become
the Buddha. The Buddha therefore had, in his pre-
vious existences, deliberately abandoned that ideal
which, in his historical existence, he urged men to
set before them as their goal.

It is scarcely surprising, therefore, that the mistake
began to be made of regarding the Bodhisat (that
is, one of the individuals in the chain of those who
were perfecting the Pardmitas) as a higher being
than the Arahat. I say the mistake, for it was a
mistake in two senses. The old Buddhist tradition